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PREFACE 

The scope and purpose of the work have been explained in the preface to 
its Vol. I A which covers the subject from the background to the beginning 
of the Prophet's mission. The present volume is in continuation of that vol- 
ume. As such the pagination as well as the numbering of the sections and 
chapters have been kept continuous in the present volume. It contains sections 
V to VII embracing chapters XXI to XXXIX and carries on the narrative 
since the early phase of the Prophet’s mission till his migration to Madina. 
As in Vol. I A, in this volume too, the main events and developments rela- 
ting to each section have been described first in one or more chapters, 
followed by an analysis and examination of the views and suggestions of the 
orientalists on them. Likewise attempts have been made to summarise the 
orientalists' arguments and reasons as faithfully as possible and to meet them 
on their own grounds. 

* * * 

I am grateful to the authorities of the King Fahd Qur’an Printing Com- 
plex, particularly to its Supervisor-General, His Excellency Dr. ‘Abd Allah 
ibn ‘Abd al-Muhsin al-Turki, and its Secretary-General, Dr. Muhammad 
Salim ibn Shudayyid al-‘Awfi, for having undertaken the publication of this 
work. I am also grateful to the authorities of the Islamic University, Madina 
Munawwara, particularly its President, Dr. ‘Abd Allah ibn Salih al-‘Ubayd, 
for having sponsored the project of the present work. My thanks are due also 
to the Director of the Centre for the Service of Sunnah and Strah, Dr. 
Marzuq ibn Hayyas al-Zahrani, for his constant help and encouragement in 
accomplishing the project. I am thankful also to all my colleagues at the 
Centre, specially to my two colleagues in its Sirah department, Shaykh 
Safiur Rahman Mubarakpuri and Shaykh Ahmad ‘Abd Allah Bajur, for their 
help in checking up references; and and to Dr. V. ‘Abd al-Rahim of the 
Faculty of Arabic Language, for encouragement and help in various ways. 
My thanks are due also to Ma‘ruf and Mansur for help in preparing the final 
script of the work and in checking the proofs; and to my wife, Razia, for 
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constant encouragement and help in all possible ways. 

In preparing this work I had to work in the Central Library of the Islamic 
University, Madina, the Library of its Higher Studies Department, the 
Library of the Centre for the Service of Sunnah and St rah, the Library of the 
Prophet's Mosque, the Library of the Oriental Section of the Faculty of 
Da‘wah of the Imam Muhammad Islamic University, situated at Madina 
Munawwara, the Library of the School of Oriental and African Studies, Lon- 
don and the British Library (British Museum). Everywhere I received the 
best of attention and the most willing cooperation. My thanks are due to the 
staff of all these libraries and institutions. 



The Prophet's Mosque, M. M. Ali 

19 Dhu al-Qa‘dah, 1413 H. 

(10 May 1993) 
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SECTION V 

THE EARLY PHASE OF THE MISSION 




CHAPTER XXI 

THE EARLY PHASE OF THE MISSION 

I. THE INITIAL PERIOD 

The fatrah or pause in the coming of wahy, as mentioned earlier, was an 
affair in the initial stage of the Prophet's commission and it lasted for a few 
weeks at the most. 1 It was ended, according to most of the reports, by the 
revelation of the first few ’ayahs of surat al-Muddaththir which marked the 
beginning of risalah or commission to preach. 2 The second ’ayah of this 
surah was a direct command to the Prophet to "get up and warn", i.e., warn 
his people against the consequences of their wrong beliefs and practices. The 
third ’ayah specifies the main theme of his preaching — j£i eXjy — "And 
your Lord, proclaim His Supremacy". It meant that he was to declare that 
"Allah is the Greatest" (jS\ *Ui), to denounce shirk or polytheism in all its 
varieties and to proclaim the unity and supremacy of Allah over all other 
imaginary deities. The directive to "warn" thus meant warning the people 
against the consequences of their polytheism. 

Understandably, the messenger of Allah at first approached those persons 
in whom he could repose his confidence and from whom he could hope for 
favourable response or at least sympathetic hearing. Ibn Ishaq informs us 
that for the first three years the Messenger of Allah carried on the work of 
preaching "secretly". At the end of that period Allah commanded him to 
preach openly what he had received from Him. This new directive was con- 
tained in passages 15:94 and 26:214 revealed at that time. 3 The two passages 
run as follows: 

(a) 

"Therefore expound openly (or distinctly) what you are commanded; and pay no 
heed to (or turn away from) the polytheists". 

1 . See supra, p. 390. See also Muhammad ’Abu Shahbah, Al-Sirat al-Nabawiyyali etc., 
Vol. I, op. cit., p.264 and Muhammad ‘lzzat Darwazah, Sirat al-Rasul, Vol. I, op. cit., p. 1 38. 

2. Ibn Ishaq's statement (Ibn Hisham, I., p.24 1 ) that surat al-Duha (96) was revealed 
after the fatrah is not acceptable in view of the report in Bukhari (no. 4950) about the occa- 
sion for revelation of that surah. None of the scholars of the Qur’anic sciences ( 'uliwi al- 
Qur'an), though they classify the surah as an early one, regards this to be the one that was 
revealed after the fatrah. See Al-SuyutT, Al-ltqan etc., p. 10. 

3. Ibn Hisham, I., p.262. 
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(b) 26:214 - ( T H : r i > jMjp 
"And warn thy nearest kinsmen". 

Following Ibn Ishaq Al-Tabari also states that for the first three years the 
work of preaching was carried on secretly. 1 Subsequent writers have only 
followed their suit and have taken the statement as it is. 

This statement about what is called the period of secret preaching, how- 
ever, has to be taken with caution; for the facts related by both Ibn Ishaq and 
Al-Tabari themselves on one hand, and those gleaned from the Qur’an, on 
the other, do not quite warrant the assumption of a period of secret preaching 
as such. In fact Ibn Ishaq does not base his statement on any specific autho- 
rity or sanad but on the general assertion — fi-nid balaghani — U-i), 

i.e., "as I have come to know". More important than this, he rightly reckons 
’Abu Bakr as one of the three earliest converts, after Khadijah (r.a.), and 
states: "When ’Abu Bakr, may Allah be pleased with him, embraced Islam, 
he made known his acceptance of Islam and called people towards Allah and 
His Messenger". 2 Ibn Ishaq actually mentions the names of five persons 
belonging to different clans who embraced Islam at ’Abu Bakr's instance. 3 It 
is after having said all this that Ibn Ishaq makes the above mentioned state- 
ment about the period of secret preaching. Neither from his account nor 
from the other sources do we get the impression that ’Abu Bakr's and the 
others' conversion to Islam took place after the initial period of three years. 
Hence what Ibn Ishaq means by the initial period of secret preaching was 
obviously a period of private preaching — of personal contacts and 
approach to individuals in contradistinction to preaching to gatherings and 
assemblages of peoples at markets, fairs and such other public places. 

Secondly, speaking about the same subject of the early converts to Islam 
Al-Tabari gives two versions of a report by ‘Afif (al-Kindi, of Yaman) who 
says that once, before he had embraced Islam, he came to Mina during the 
hajj days and there met his friend ‘Abbas ibn ‘Abd al-Muttalib, uncle of the 
Prophet. There ‘Afif saw a good-looking young man, accompanied by a lady 
and a boy, performing salat (prayer) turning towards the Ka‘ba. ‘Afif 
enquired about them and their peculiar religion and was told by ‘Abbas that 

1 . Al-Tabari, Tarikh, 1,1 169. 

2. Ibn Hisham, 1,249. The text runs as follows: 

411 J\ Imj j&\k f* y\ ,JL.1 U» ju-i j-i Jfi ) 

3. Ibid., pp.250-262. See also infra, pp.520-521. 
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the young man was his nephew, Muhammad ibn ‘Abd Allah (0 ), the lady, 
Khadijah (r.a.), his wife, and the boy, another nephew, ‘All ibn ’Abi Talib 
(r.a.), adding that the first mentioned person claimed to have been chosen as 
Allah's Messenger and the other two believed in him and followed his new 
religion. Later on ‘Afif used to remark regretfully that had he then embraced 
Islam he could have been the fourth convert. 1 It is evident from this report 
that the fact of the Messenger of Allah's commission as such, and of his mis- 
sion and activities, was no secret and unknown affair to his people and that 
he even used to perform prayer in the new manner sometimes within the 
sight of people, such as at Mina during hajj days. 

The same picture emerges from the accounts of the conversion of ’Abu 
Bakr and Talhah ibn ‘Ubayd Allah ibn ‘Uthman al-TaymT, (r.a.). It is reported 
that ’Abu Bakr came to know about the Prophethood of Muhammad (0) 
from a maid servant of Hakim ibn Hizam with whom he was sitting at the 
time and that immediately on getting this information he hurried to the 
Prophet and, after only ascertaining the truth of the information, embraced 
Islam without any hesitation or further questioning. 2 About Talhah it is 
reported that on his return from Bosra, where he had gone for trading and 
where he heard about the appearance of a Prophet at Makka, ascertained 
from the people of the town that "Muhammad al-Amin" (0 ) had been com- 
missioned as a Prophet and that ’Abu Bakr had embraced Islam. Thereupon 
Talhah went to the latter and with him to the Prophet and became a Muslim. 3 
It is further related that the conversion of ’Abu Bakr and Talhah, both of 
Banu Taym, so much angered Nawfal ibn Khuwaylid ibn Asad (of Banu 
Asad), who was known as the "Lion of Quraysh", that he tied them both 
together with one rope as punishment for their having gone over to the new 
faith and that their own clan, Banu Taym, did not dare come to their rescue. 
For this incident ’Abu Bakr and Talhah came to be known as "the two com- 
rades" ( al-Qarinan ). 4 This fact shows that the affair of the Prophet and the 
conversion of such important members of the Makkan society as ’Abu Bakr 
and Talhah were the "talk of the town", so to say, and that the Makkan lea- 

1. Al-Tabari, Tarikh, 1,1160-1163. See also ’ Usud al-Ghabah, no. 3696 and Isti'ab, III, 
1241-1243 (no.2036). 

2. Zurqani, Shark Mawahib etc., cited in Maudud?, op. cit., II, 145. 

3. Al- 'Isabah, no.4266 (Vol. II, p.229). 

4. Ibn Kathir, Al-Bidayah etc., VII, p. 247; Ibn Hisham, I, p. 282. 
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ders' concern for the new movement and their opposition to it manifested 
themselves right from the beginning. 

The facts illustrated by the above mentioned reports are strongly cor- 
roborated by the Qur’an. Thus the first few 'ayahs of surat al-Qalam (68), 
about the early revelation of which there is no difference of opinion, 1 state: 

dd) cji u ^ 

"You are not, by the grace of your Lord, mad (or possessed). Indeed, for you is an 
unfailing reward; and you certainly are on an exalted standard of character. Soon 
you will see, and they too will see, which of you has gone off his head. Verily it is 
your Lord Who knows best who has strayed from His path; and it is He Who knows 
best who are on the path of guidance". (68:2-7) 

It is clear from this passage that the Prophet had already started calling 
the people to the truth and that the initial reaction of the unbelievers was the 
accusation that he had gone off his head and that he had strayed from the 
right track. 2 The passage reassures the Prophet about the sublimity of his 
character and about the correctness of his work and conduct. 

The same facts are revealed also by ayahs 9-10 of surat al-‘Alaq (96) 
which, though revealed separately from its first few 'ayahs, were not much 
later than they. These two 'ayahs refer to a prominent Makkan unbeliever 
(’Abu Jahl) "who forbids a servant of Allah (i.e. the Prophet) when he 
prays". Incidentally, this fact of the Prophet's praying within the sight of oth- 
ers at a very early stage of his career is very much in tune with ‘Afif al- 
Kindt's report mentioned above. Even the Passage 15:94, which Ibn Ishaq 
cites as containing a directive to preach openly presupposes that the Mes- 
senger of Allah's work and mission had already been known to the people 
and that it had elicited the unbelievers' ridicule; for the immediately suc- 
cedding 'ayah (15:95) assures him: "Verily We suffice you against those 
who ridicule you". di '■ ■■< >< U|^>. It may be observed that ridicule and 

accusation of going mad are the types of reaction that were naturally elicited 
in the first instance. 

There are of course the well-known reports that the Prophet beseeched 
Allah to strengthen Islam by the conversion of either ’Abu Jahl or ‘Umar ibn 

1 In fact it is universally regarded as second in the order of revelation. 

2. See infra., pp. 620-62 1 . 
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al-Khattab , 1 that Ibn Mas'ud stated that the Muslims were weak previously 
to 'Umar's conversion and became strengthened by his conversion 2 and that 
the latter himself, after his conversion, remarked that if they were in the 
right, why then should they hide their activities . 3 These reports are of course 
correct; but none of them really proves that there was a three-year period of 
"secret" preaching. On the contrary they presuppose the existence of opposi- 
tion and oppression that necessitated a policy of precaution and lying low on 
the part of the Muslims. 

Even the incident that reportedly led to the Prophet's taking Dar al- 
Arqam at the foot of the Safa hill as the centre of his activities and as the 
venue of the Muslims’ prayers and meetings, points to the same conclusion. 
It is said that the Muslims, for fear of being harassed by the unbelievers, 
used to perform their prayers in solitary valleys of Makka. Once while they 
were thus engaged in prayer a party of the unbelievers came upon them and 
began to abuse them which ultimately resulted in a scuffle in the course of 
which Sa'd ibn ’Abi Waqqas injured an unbeliever . 4 This incident took 
place at least a couple of years after the beginning of the Prophet's call. At 
any rate, Dar al-Arqam was not taken as the meeting-place of the Muslims 
from the very beginning and definitely not before the conversion of a num- 
ber of persons outside the family circle of the Prophet, including the conver- 
sion of Al-Arqam ibn ’Abi Al-Arqam of Banu Makhzum, ’Abu Jahl's own 
clan, who was the owner of the house. 

If we take into consideration and collate all these facts the following pic- 
ture emerges. The Messenger of Allah, on being commanded to "warn" his 
people and to perform prayer, immediately started doing so. His having been 
called to Prophethood and Messengership was no secret — it was known to 
the People of Makka from the very start. His prayers in the new manner 
were also noticed by the People. One of the earliest converts, ’Abu Bakr, not 
only made no secret of his conversion but also persuaded a number of well- 
to-do persons from different clans to embrace the new faith. As Islam thus 
began to make steady progress it alarmed the conservative Quraysh leaders 

1. Musnad, II., p.95; Tinnidhi, no.3764; Al-Mustadrak , III, p.83; Ibn Majah, I, p.39 
(no. 105) and Ibn Sa'd, Tabaqat , III, p.269. 

2. Bukhari, no.3864. 

3. Ibn Sa'd, Tabaqat, III, pp.269-270; Ibn al-Jawzi, Manaqib ‘Umar, (Bab II), p. 18. 

4. Ibn Hisham, I, p.263. 
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who started their opposition to it. Such opposition sometimes reached the 
extent of physical assaults, such as that inflicted on ’Abu Bakr and Talhah. 
This development put the Prophet and the Muslims on the side of caution 
and they began to perform their prayers unobserved in order to avoid being 
harassed or being involved in open clashes. Even then clashes took place. 
Ultimately, therefore, Dar al-Arqam was fixed as the place for their prayers 
and meetings. At the end of some three years the passages 15:94 and 26:214 
were revealed directing the Messenger of Allah to carry on the work of pro- 
pagation disregarding and defying opposition and also to expand the method 
of preaching from personal contacts to addressing the public at fairs, market- 
places and similar gatherings. Thus Ibn Ishaq's statement that ’Abu Bakr 
made his conversion known and called others to accept the new faith and the 
other statement that "open" preaching started with the revelation of the 
above mentioned passages at the end of three years of the Prophet's mission 
would both be correct. 

II. THE EARLY CONVERTS 

All the reports agree in stating that the first person to belive in the 
Prophet was his wife, Khadtjah (r.a.). Next come three persons, ‘All ibn 
’AbT Talib, Zayd ibn Harithah and ’Abu Bakr. The reports differ regarding 
the relative order of their conversion, 1 but there is no doubt that they were 
the very earliest converts after Khadtjah and that no long periods intervened 
between their conversions. Since ‘Alt and Zayd were both members of the 
Prophet's household, there could be no doubt that outside his private and 
family circle ’Abu Bakr was the first person to believe in him. Almost all the 
reports say that ‘Alt was about 10 years old when he embraced Islam. It may 
also be assumed, as ’Abu al-’A‘la Maududt points out, that the Prophet's 
daughters, Zaynab, Umm Kulthum and Ruqayyah (r.a.), who were all given 
in marriage prior to the Prophet’s call, must also have embraced Islam fol- 
lowing their parents. As regards Fatimah (r.a.), she was bom in the cradle of 
Islam, one year after the call. 2 

’Abu Bakr was the Prophet’s friend since his boyhood and was a success- 
ful merchant with a considerable fortune. He was liked by all for his pleas- 

1 . See Ibn Hisham, I, pp.245-246, 247, 249; Ibn Ishaq, A l-Siyar wa al-Maghazi, pp. 1 38- 
140; Al-Dhahabi, Al-Sirai etc., pp.I27, 137-133 and Siyar A'lam al-Nubala, II, p. 1 15; Al- 
Tabari, Tarikh, II, 309-310, 312-313, 317 (171 159-1 160,1 163-1 164,1 168). 

2. MaudGdi, op. cit., II, 143-144 n. 
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ing personality and was an expert in the genealogy and family history of the 
Quraysh. Immediately on his conversion he undertook to disseminate the 
truth among his closest friends and acquaintances. Within a few days at least 
five persons belonging to four different clans embraced Islam at his 
instance. 1 They were: 

‘Uthman ibn ‘Affan ibn ’Abi al-‘As of Banu ’Umayyah 
Zubayr ibn al-‘Awwam ibn Khuwaylid of Banu Asad 
‘Abd al-Rahman ibn ‘Awf of Banu Zuhrah 
Sa‘d ibn AbT Waqqas (Malik ibn ’Uhayb) of Banu Zuhrah 
Talhah ibn ‘Ubayd Allah ibn ‘Uthman of Banu Taym 
Abu Bakr brought all these persons to the Prophet and they embraced 
Islam at his hand and also performed prayers. 2 In their turn they worked as 
missionaries of the new faith to their close circles. Ibn Ishaq gives a list of 
some fifty persons who became Muslims at this initial stage and before the 
beginning of what he calls "open" preaching. 3 The list appears to contain a 
couple of persons who could not have embraced Islam at that time, such as 
‘A’ishah (r.a) who had not been bom at that time; but otherwise it is not 
exhaustive and leaves out many others who embraced Islam during the very 
early phase. But even from Ibn Ishaq's list it would be clear that there was 
no important Quraysh clan from which Islam had not gained converts dur- 
ring this period. The clan-wise distribution of only those of Ibn Ishaq's list 
about whose early conversion there is no doubt stands as follows: 

Banu Hashim: 

1. 'Ali ibn ’AbiTalib 

2. Ja'far ibn ’Abi Talib 

3. His wife ’Asma’ bint ‘Umays 
Banu al-Muttalib: 

4. ‘Ubaydah ibn al-Harith ibn al-Muttalib 
Banu ‘Abd Shams ibn ‘Abd Manaf: 

5. ’Abu Hudhayfah ibn ‘Utbah ibn Rabi’ah 

1. Ibn Hisham, [, pp.250-252. 

2. Ibid. 

3. Ibid., pp.252-262. 




522 SiRATAL-NABi AND THE ORIENTALISTS 

Band 'Umayyah: 

6. ‘Uthman ibn ‘Affan 

7. Khalid ibn Sa‘td ibn al-‘As ibn ’Umayyah 

8. His wife ’Umaymah (or ’Umaynah) bint 
Khalaf (originally from Banu Khuza'ah) 

Confederates of Banu ’JJmayyah: 

9. 'Abd Allah ibn Jahsh ibn Ri’ab 

10. ’ Abu Ahmad ibn Jahsh ibn Ri’ab (brother of the above) 

Banu Taym: 

11. ’Abu Bakr 

12. Talhah ibn ‘Ubayd Allah 

13. ’Asma’ bint ’Abu Bakr 
Confederates of Banu Taym: 

14. Suhayb ibn Sinan al-Rumi 

Banu Asad: 

15. Al-Zubayr ibn al-‘Awwam 
Banu Zuhrah: 

16. ‘Abd al-Rahman ibn ‘Awf 

17. Sa‘d ibn ’Abi Waqqas 

18. ‘Umayr ibn ’Abi Waqqas 

19. Al-Muttalib ibn Azhar (cousin of no. 16) 

20. Ramlah bint ’Abi ‘Awf (wife of the above and of Banu 
Sahm) 

Confederates of Banu Zuhrah: 

21. ‘Abd Allah ibn Mas‘ud 

22. Khabbab ibn al-Aratt 

23. Mas‘ud ibn Rabi‘ ibn al-Qari 
Banu ‘Adiyy: 

24. Sa'id ibn Zayd ibn ‘Amr ibn Nufayl 

25. His wife Fatimah bint al-Khattab (sister of ‘Umar ibn al- 
Khattab) 
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26. ‘Amir ibn Rabi'ah (’Abu ‘Abd Allah) 

27. Nu'aym ibn ‘Abd Allah al-Nahham 
Confederates of Banu ‘Adiyy: 

28. Khalid ibn Bukayr ibn ‘Abd Yalil 

29. ‘Amir " 

30. ‘Aqil 

31. ’Ilyas 

32. Waqid ibn ‘Abd Allah 
Banu Jumah: 

33. ‘Uthman ibn Maz‘un 

34. Qudamah ibn Maz‘un 

35. ‘Abd Allah ibn Maz‘un 

36. Al-Sa’ib ibn ‘Uthman ibn Maz‘un 

37. Ma‘mar ibn al-Harith ibn Ma‘mar 

38. Hatib 

39. His wife Fatimah bint Mujallal 

40. Hattab ibn al-Harith (brother of no.34) 

41. His wife Fukayhah bint Yasir 

Banu Sahm: 

42. Khunays ibn Hudhafah 
Banu Makhzum: 

43. ’Abu Salamah (‘Abd Allah ibn ‘Abd al-Asad) 

44. Al-Arqam ibn ’Abi al-Arqam 

45. ‘Ayyash ibn ’Abi Rabi‘ah 

46. His wife ’Asma’ bint Salamah 
Confederate of Banu Makhzum: 

47. ‘Ammar ibn Yasir 

Banu ‘Amir ibn Lu ’ayy: 

48. Salit ibn ‘Amr (ibn ‘Abd Shams) 

49. Hatib 
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Banu Fihr ibn Malik: 

50. ’Abu ‘Ubaydah ibn al-Jarrah 

Thus there was practically no important family and clan from whom 
someone had not embraced the new faith. And though the number was by no 
means large, the very fact that so many clans were affected meant that the 
movement, though not publicly launched, was not at all a secret affair. The 
list, as already mentioned, is not exhaustive. We get from other sources the 
names of at least an equal number of other persons who embraced Islam at a 
very early period, definitely before the migration to Abyssinia which took 
place in the middle of the fifth year of the Prophet's mission, i.e., barely a 
year and a half after what is called the beginning of public propogation. A 
list of those early converts not mentioned in Ibn Ishaq's work is appended to 
this chapter. It may be noted here that among those mentioned by Ibn Ishaq 
and listed above there are at least three who were very closely related to the 
prominent leaders of opposition to the Prophet. One of these three is 'Abu 
Hudhayfah ibn ‘Utbah ibn Rabi'ah (no. 5) who was a son of the opposition 
leader ‘Utbah ibn Rabi'ah. The second is Khalid ibn Sa‘td ibn al-‘As ibn 
'Umayyah (no. 7) whose father, Sa‘Td ibn al-‘As, otherwise known as 'Abu 
Uhayhah, was another prominent opponent of the Prophet. The third is 
‘Ayyash ibn ’Abi RabT'ah, half-brother of the Prophet's fiercest oppo- 
nent/Abu Jahl. 

III. PUBLIC PROPAGATION 

After the intial period of some three years the passages 15:94 and 26:214 
were revealed. They contained directives to the Messenger of Allah to 
undertake the work of propagation without heeding the ridcule and opposi- 
tion of the unbelievers and to warn his relatives and kinsfolk against the con- 
sequences of unbelief and polytheism. He immediately took a number of 
steps to give effect to these directives. The exact chronological order of 
these steps is not known, but it is clear that they followed in quick succes- 
sion and marked the beginning of a new phase in his work and mission. 

(a) One of the steps taken by the Prophet was to make a formal call to the 
members of his own family and kinsfolk generally, asking them unequi- 
vocally to accept Islam and to abandon polytheism. The method adopted by 
him was that on one night he invited all the members of Banu Hashim and 
Banu al-Muttalib to a banquet. Some 40 to 45 persons including Hamzah 
and ’Abu Lahab attended it. After the dinner the Prophet was about to 
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address the gathering when ’Abu Lahab forestalled him and started the talk. 
Addressing the Prophet ’Abu Lahab reminded him that those present there 
were all his superiors — his uncles and cousins — and that whatever he 
intended to talk about he should not ask them to change their religion; for his 
clan, in fact the whole of Quraysh, had not the strength and capacity to face 
the combined opposition of all the Arab tribes on account of his work. ’Abu 
Lahab ended his remarks by saying that it behoved Banu Hashim to restrain 
Muhammad (^) before the others took steps to do so, adding that he had 
not been aware of anyone who had brought so much hardship and difficulty 
upon his own clan. The Prophet in fact did not find any chance to talk on 
that occasion . 1 

Undaunted, he had another banquet prepared on another night to which 
those people were invited. On that occasion he addressed them at the end of 
the dinner, explaining his mission and work and telling them clearly that he 
had indeed brought them a matter in which lay their good not only in this 
world but also in the hereafter. According to one version of the report, he 
addressed by name individually each member of his famliy and clan, 
reminding them that though he was their kinsman and relative he would be 
of no avail to them as against Allah's judgement and retribution. To empha- 
size his earnestness he further told them that if they so wished they could ask 
of him for whatever he had of worldly possessions, but he would have no 
power to save them from the consequences of their unbelief. At the end of 
the discussion ’Abu Talib stated that although he was not ready to forsake 
his paternal religion, he would nonetheless go all the way to support and 
protect the Prophet against the opposition and enmity of others. ’Abu Lahab, 
on the other hand, clearly expressed his disagreement with the position thus 
taken by ’Abu Talib and insisted once again that it was the duty of the clan 
to restrain the Prophet . 2 

The incidents of these two dinner meetings and what transpired in them 
are treated generally by the chroniclers as marking the beginning of open 
propagation; but if one looks at them a little carefully one would see that the 
Qur’anic directive to the Prophet to warn his near relatives and the steps he 
took to carry out that directive have a deeper significance. In fact the steps 
described were not really needed just for the sake of making the Prophet's 

1. Ibn Ishaq, Kitab al-Siyar wa al-Maghazi, pp. 145-146; Al-Tabari, Tarikh , (I / 1171- 
1 1 72) Ibn al-Athir, Al-Kamil etc., II, pp.40-4 1 ; Al-Dhahabi. Al-Sirat etc., pp. 1 44-145. 

2. Ibid. 
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mission and work known to his family and clan. For, as we have noticed, 
they already knew about it and about the conversion of some memebrs of the 
clan, at least of ‘Alt. The Qur’anic directive and the above-mentioned inci- 
dents have rather a threefold significance. In the first place, it meant that the 
Prophet should embark upon the work of propagation disregarding not only 
the attitude and opposition of the other people of Makka but also without 
hesitating about the attitude of his own clan. He should make a formal and 
decisive call to them to accept the truth, regardless of the consequences of 
whether or not that step would alienate their sympathy and support for him. 1 
Secondly, it was also necessary to remove any misgivings that might have 
lurked in their minds that their blood relationship with the Prophet and their 
worldly support for him would stand them in stead on the Day of Judgement 
and that they would be entitled to some sort of a preferential treatment on 
that occasion. They were to be told clearly that that would in no way be the 
case and that the Prophet, even if he wanted so, would be of no avail to them 
unless they had faith and had abandoned the wrong way. Thirdly, the 
Prophet's mission and work had reached such a stage as made it necessary 
for him to ascertain, and for his kinsfolk to determine, their exact policy and 
stand vis-a-vis the struggle in which he had been involved and which was 
already on. ’Abu Lahab's talk at the first banquet shows that he spoke not 
out of ignorance of what the Prophet's mission was but with a full awareness 
of its implications and of the task that devovled on the clan as a whole in 
consequence. In view of this fact it is clear that the banquet parties were 
really in the nature of "full sessions of the committee of the whole clan" to 
consider the issue of the Prophet's mission and the policy to be adopted by 
his clan regarding the opposition he faced on that account. ’Abu Talib's 
statememt was not simply an expression of his personal opinion but rather a 
statement of policy for the whole clan. It was a momentous decision with 
far-reaching consequences; and he scrupulously adhered to it till the end of 
his life. ’Abu Lahab's decision, on the other hand, was equally significant. 
He openly and decisively declared his policy of opposition to the Prophet's 
mission. In doing so, however, he contravened the accepted norm and age- 
old tradition of the Arabs in two ways. He publicly went against the almost 
unanimous decision of the clan, thereby causing a cleavage in the clan 

1. One version of the report relating to the incident indicates that the Prophet was indeed 
suffering from some hesitation on the question. See Ibn Ishaq, Kitab al-Siyar wa Maghazi, 
pp. 145-146. 
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solidarity. He also abandoned the universally followed Arab custom of sup- 
porting and protecting a clansman against the opposition and enmity of oth- 
ers irrespective of the issue involved. His conduct was all the more unusual 
because he was the Prophet's uncle 1 and, according to the Arab notion, in the 
position of his father. 

If ’Abu Lahab thus declared his opposition to the Prophet before a coun- 
cil of his own clan, he soon did so before a public assmblage of the Makkan 
clans in general. This happened in the course of the second step which the 
Prophet apears to have taken about that time in pursuance of the programme 
of public propagation. It was an acknowledged practice at the time that if a 
person perceived an imminent danger to his people, such as a sudden appea- 
rance of a hostile force near the town or settlement, to go on top of a high 
place, usually a hill, and to raise cries of alarm to warn his people. Fol- 
lowing this custom the Prophet went one morning to the top of the Safa hill 
near the Ka‘ba and raised cries of alarm on top of his voice, calling by name 
the different clans and families. At this the people soon gathered at the spot. 
Those who could not come up themselves, sent someone to ascertain the 
matter for them. When the Makkans thus assembled near the hill, the 
Prophet began by asking them whether they would believe him if he told 
them that a fully armed and large enemy force were waiting on the other side 
of the hill for a sudden attack upon the town. The people shouted back affir- 
matively, adding that they had never experienced any lying on his part. 
Thereupon he addressed them saying that he was there to warn them against 
a still graver and inevitable danger which awaited them, that of Allah's ret- 
ribution and punishment if they did not abandon the various forms of poly- 
theism and instead worshipped Him alone. He also made it clear to them that 
he had been appointed by Allah His Messenger and wamer to the people. 

The reports regarding this incident do not mention the immediate reaction 
of the people of the other clans to this open call at Safa; but they specifically 
mention the reaction of ’Abu Lahab who, of all persons, came forward, 
openly announced his opposition to the Prophet, denounced him and cried 
destruction for him. 2 According to some reports, it was as a sequel to this 
attitude and action of Abu Lahab’s that Surat al-Masad (111) was revealed. 3 

1 . ’Abu Talib and ’Abu Lahab were bom of different mothers. 

2. See Ib’n Sa’d, I, 200. 

3. Ibid., Bukhari, no. 4971. also Al-Tabari. Tafsir, XXX, pp. 336-337 and Ibn Kathir, 
Tafsh, VIII, p. 534. 
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The incident is illustrative of how the phase of public propagation started. 
The sources mention three other incidents that by their very nature must be 
assigned to this initial period of public propagation. The first was that the 
Prophet one day went to the Ka‘ba compound with some of his followers 
and started addressing the people there, calling them to give up the worship 
of idols and to worship Allah Alone. At this the Quraysh leaders and their 
supporters present there made an assault upon him. His step-son , 1 Al-Harith 
ibn ’ Abi Halah came to his defence but was so severely beaten that he died 
on the spot . 2 He was the first martyr in the cause of Islam. 

The second incident was a similar attempt made by ’Abu Bakr. He 
expressed his intention to the Prophet to go to the Ka‘ba and there proclaim 
the truth and recite the Qur’an. The Prophet pointed out that the Muslims 
were still very few in number and that he feared that the unbelievers would 
assault ’Abu Bakr. The latter, in his spirit and enthusiasm, insisted on going 
there and was ultimately allowed to do so. As he started loudly reciting the 
Qur’an the urbelievers at the Ka'ba compound surrounded him and attacked 
him. The leading part in the attack was taken by ‘Utbah ibn Rabi'ah of Banu 
‘Abd Shams, who with his shoes so severly beat ’Abu Bakr that he was 
badly wounded, specially at the face, and fell unconscious. He was rescued 
by some of his clansmen of Banu Taym, but he remained in coma since the 
time of the occurrence, which was in the morning, till the evening. The inci- 
dent was about to cause an inter-clan warfare to flare up; for the people of 
Banu Taym came in a body to the Ka'ba and vowed to take appropriate ven- 
geance, particularly to kill ‘Utbah, if anything happened to ’Abu Bakr. For- 
tunately he regained consciousness at night and gradually recovered . 3 An 
internecine warfare would have in fact broken out in consequence of either 
the killing of Al-Harith ibn ’Abi Halah or the assault upon ’Abu Bakr but for 
the restraint exercised by the Prophet on both the occasions. 

The third incident related to ‘Abd Allah ibn Mas'ud. Like ’Abu Bakr, he 
also went one day to the Ka'ba compound, proclaimed monotheism and 
loudly recited the Qur’an. He was similarly assaulted and wounded. Once 
again the Prophet exercised restraint and prevented the incident from degen- 

1 . Khadijah's (r.a.) son by her first husband. 

2. Al- 'Isabah, I, p. 293, no. 1501. 

3. Ibn al-’Athir, Al-Bidayah etc.. Ill, pp. 30-31; Al-’ Isabah, IV, p. 447, No. 1254 (Kitab 
al-Nisa Umm al-Khayr). 
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erating into an inter-clan conflict. 1 

In spite of such opposition the Messenger of Allah continued the work of 
preaching. Reports say that he used to go on preaching missions to the vari- 
ous tribes and clans of Makka and its vicinity and sometimes received 
adverse treatment from them. He also repaired to the different markets and 
fairs that were held at specified periods of the year, such as at ‘Ukaz, Marr 
al-Zahran and Majanna, and preached Islam to the people. 

Being aware of the nature and composition of the Arabian society, espe- 
cially of Makka, and of the position and influence of its leaders, he paid his 
attention to those leaders, naturally thinking that their conversion, or at least 
of some of them, would facilitate the acceptance of the truth by the gener- 
ality of the people. We get from the Qur’an glimpses of at least two occa- 
sions on which the Prophet was dealing with the leaders. Once he was con- 
versing with some Makkan leaders in order to convince them of the truth of 
Islam. In the midst of that discussion a blind man, Ibn 'Umm Maktum, came 
to him and asked him to explain Islam, thus interrupting him in his talk with 
the leaders. The Messenger of Allah, in his eagerness to win over the lea- 
ders, did not pay attention to Ibn 'Umm Maktum's words. With reference to 
this incident Surat ‘Abasa (no.80) was revealed, reprimanding the Mes- 
senger of Allah for his inattention to the poor man and reminding him (the 
Prophet) of the need to pay proper attention to the sincere enquirer rather 
than to those who were insincere and arrogant. 2 On another occasion the 
Makkan leaders expressed their willingness to sit with the Prophet for dis- 
cussing Islam if only he agreed to dismiss from his presence the poor con- 
verts who always remained in his company. The Makkan leaders considered 
it beneath their dignity to sit along with those people who, according to their 
notion, were of no rank and position. Instantly Allah guided His Messenger 
to the right course of action which is contained in the passages 6:52 and 
18:28. He was told not to accede to the demand of the unbelieving leaders 
and to remain happy with the sincere and devoted believers. 3 

IV. MAKKA AND BEYOND 

The Makkan leaders were in fact not trying to understand Islam but were 
rather offering determined opposition to it. The nature of this opposition 
and its various aspects will be discussed in the following chapter. Here it 

1. Ibn Hisham, pp. 314-315. 

2. See for instance Al-Tabari, Tafsir XXX, p. 33 and Ibn Kathir. Tafsir, VIII, pp. 342-343. 

3. See Muslim (ed. F.A. Baqi), no. 2413; Al-Qurtubi, Tafsir. VI, pp. 421-433 and X, pp. 
390-391 ; Ibn Kathir, Tafsir. Ill, pp. 254-255 and V, p! 148. 




530 SiRATAL-NABi AND THE ORIENTALISTS 

may be noted that the enmity and oppressive conduct of the leaders some- 
times defeated its purpose and caused additional conversion to Islam. Some- 
times the truth made its own impression upon the heart of even an erstwhile 
and fierce opponent. Sometimes the Quraysh leader's malpropaganda against 
the Prophet and Islam indirectly helped the spread of his name and the ideas 
of Islam among the tribes beyond Makka and elsewhere in Arabia. These 
three features of the gradual progress of Islam are typified in the conversion 
of Hamzah and ‘Umar of the Makkan upper class on the one hand, and of 
Tufayl ibn ‘Amr al-Dawsi, 'Abu Dharr al-Ghifari and some others from the 
tribes outside Makka, on the other. 

(a) Hamzah' s conversion to Islam: Hamzah ibn ‘Abd al-Muttalib was the 
Prophet's uncle and was about the same age. He was very strong and brave 
and was on that account both respected and feared by his community. The 
immediate cause of his conversion to Islam was 'Abu Jahl's maltreatment of 
the Prophet. Once 'Abu Jahl met him on the street near Safa and severely 
abused him and maltreated him. He bore all that silently and patiently with- 
out uttering a word in reply. ’Abu Jahl then went to the Ka‘ba compound 
and there sat with his companions. The incident was noticed, however, by a 
maid servant of ‘Abd Allah ibn Jud‘an's who lived nearby. She reported it in 
detail to Hamzah who was then just returning from a hunting mission. 
Deeply annoyed and enraged at what he heard, Hamzah went straight to the 
Ka‘ba and with his bow struck ’Abu Jahl, demanding to know why he had 
maltreated and abused Muhammad ( ^ ) and declaring at the same time that 
he (Hamzah) too believed in the truth of what the Prophet preached. ’Abu 
Jahl's supporters from Band Makhzum stood up to counter-attack Hamzah 
but they were restrained by ’Abu Jahl who, conscious of his guilt and appre- 
hensive of the consequences of Hamzah's ultimate conversion to Islam, 
attempted to pacify him by admitting that he (’Abu Jahl) had really been bad 
to the Prophet. The damage done to the unbelievers' cause by ’Abu Jahl's 
rashness was, however, irreparable. Hamzah's heart had really changed; he 
went to the Prophet and announced his conversion to Islam . 1 

The authorities differ about the date of Hamzah's conversion, some plac- 
ing it in the second year of the Prophet's mission, while the others placing it 

1. Ibn Hisham, pp. 291-292; Ibn Ishaq, Kitab al-Siyar wa al-Maghazi, pp. 171-172. 
Another version of the report says that Hamzah hesitated for sometime before ultimately 
declaring his acceptance of Islam to the Prophet. 




